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customs are admirably reinforced by descriptions of specific customs and 
generous references to literature. As original and valuable as any in 
this particular field is the article on the Japanese methods of caring for 
the dead. The material which Arthur Lloyd puts at the disposal of the 
readers was greatly needed and is admirably organized. 

The treatment of the subject of demons and spirits is the same as 
that in the above article, a general introduction on primitive beliefs 
leading up to specific discussions of the various ethnic beliefs. There is 
in this article much curious information likely to prove surprising to those 
who have never looked with care into the subject of demonology. Here 
again the comparative treatment enables the student of Christianity 
to discover just the perspective in which the New Testament demonology 
is to be viewed. The article by Professor Barton on the Hebrew demon- 
ology is particularly valuable in that it traces the later conceptions down 
across the apocalyptic literature. The demonology of Rabbinism does 
not seem to be very fully treated by Herbert Loewe. Rabbinism after 
it has reached its way into a popular religion seems never to have been 
thoroughly investigated. Professor Jackson's treatment of the Persian 
demonology is greatly compressed and could have been improved by 
illustrative material. 

The value of comparative study is unexpectedly shown in the group 
of articles on the " Descent to Hades." The Christian belief is discussed 
with characteristic precision and completeness by Professor Loofs, but 
the article by Dr. MacCulloch on "Kindred Beliefs in Other Religions" 
serves as an admirable background. One might add that Dr. Mac- 
Culloch's article on "Cross-Roads" is an interesting discussion of a 
curious element of folk-belief. 

The volume abounds in material of the utmost importance to the 
student of religion. Simply to glance through its pages is educational, 
but the careful reading of any of the articles discovers a quality of scholar- 
ship and a balance of treatment which is exceptional even in these days 
of encyclopedia-making. Even the articles on more familiar subjects 
like " Creeds" and " Deism" are written from a point of view and with a 
breadth of treatment which give each subject new vitality. 

Shailer Mathews 
University of Chicago 



WERNLE'S INTRODUCTION TO THEOLOGICAL STUDY 
Few books in recent years have been so full of interest as Professor 
Wernle's attempt to write a modern equivalent for the theological 
encyclopedia of former times. In this attempt he assumes the point 
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of view demanded by the historical-critical theological scholarship which 
he represents. That a second revised edition 1 should have been called 
for so soon is abundant evidence of the timeliness and the usefulness of 
the undertaking. The first edition was reviewed in this Journal at the 
time of its publication. 2 We may therefore in this place merely call 
attention to the changes due to the revision. 

The total space is precisely the same in both editions; but it has 
been somewhat differently allotted. In general the sections dealing 
with the essentially historical disciplines have been slightly reduced, 
occupying 260 as over against 277 pages in the former edition. The 
17 pages thus gained are devoted entirely to the discussion of the 
problems of systematic theology, the final division on practical 
theology remaining substantially unaltered. It is evident, therefore, 
that the systematic section is the most difficult one to deal with. 
To adjust the aims and methods of dogmatics to the standards of the 
religionsgeschichtliche point of view is a complicated task. It is com- 
paratively easy to show, as Wernle does show, that the orthodox 
method of appealing to scriptural authority is hopelessly incompatible 
with the methods and the results of the historical study of the Bible. 
It is also easy to show that a theology which proceeds on the basis 
of logical speculation or by an uncritical appeal to "experience" 
is in danger of forfeiting all right to be called Christian, being 
interested in the question of modern truth rather than in the 
problem of making Christianity normative in thinking. Somewhere 
between these two extremes Wernle believes the right position is 
to be found. 

There must, then, be a Christian norm in order to have a Christian 
theology. This norm must be connected with Jesus. But the historical 
study of the New Testament makes it perfectly evident that nowhere in 
that literature can we find a "pure" representation of what Jesus taught. 
All the writings are utterances of faith, in which the personal equation 
of the writer is evident. In some instances, for example in the 
Fourth Gospel, this personal equation is so important that scholars have 
come generally to interpret it as an expression of Christian faith rather 
than as a key to the inner life of Jesus. Wernle is thus driven to the 
recognition of the fact that it is difficult to isolate any objective norm 
for theology. Nevertheless, he insists that theological thinking must 

1 Einfiihrung in das theologische Stadium. Von Paul Wernle. Zweite verbesserte 
Auflage. Tubingen: Mohr, 1912. xv+524 pages. M. 7. 

J April, 1909, P- 279. 
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be guided by "Jesus Christ and his gospel." 1 In the second edition, the 
inevitable intermingling of personal faith and philosophical presupposi- 
tions in any presentation of Christian beliefs is more clearly recognized. 
Here Wernle locates the norm in "the gospel of Jesus as it is experienced 
and inwardly appropriated by living Christian faith." 2 From this it 
follows that the task of theology consists always in the attempt better to 
comprehend the gospel of Jesus and to correlate it with present-day 
thinking. Theology is thus delivered from the "subjectivism" of a 
thoroughgoing appeal to experience in general, and it is freed from the 
legalism of orthodoxy. 

A word of criticism of this program may be in place. While it is 
true that both an accurate understanding of the gospel of Jesus and a 
sympathetic interpretation of modern spiritual needs is essential for the 
work of theological construction, it is questionable whether the adoption 
of the historical point of view will permit the definition of the task of 
theology in terms of the "normative" conception which has been in- 
herited from a time when the New Testament was not regarded as an 
integral part of history, but was considered as a supernaturally produced 
literature of authoritative doctrines. If the New Testament and its 
gospel are really treated as historical in the full sense, can the "gospel" 
be so clearly differentiated as to constitute it the exclusive source of 
Christianity? To put the matter a little differently: Must the obliga- 
tion to believe be located in the gospel so that all Christian doctrines 
may, as the Ritschlian school has tried to contend, be drawn from and 
tested by a definite revelation ? Or are we as Christians, obligated to 
believe some things which seem to us to be true, but which are not 
historically expounded in, or even necessarily involved in the New 
Testament gospel ? If the latter be true, and if also, as Wernle plainly 
shows, not all of the New Testament exposition can be appropriated 
by us, what becomes of the "norm"? In other words, does not the 
point of view represented by the religionsgeschichtliche movement 
require us to cease the attempt to isolate some objective section of history 

1 "Es wird sich doch in der Christenheit keine andere Losung fur die Norm des 
christlichen Glaubens und des ihn wissenschaf tlich darlegenden dogmatischen Denkens 
durchsetzen als Jesus Christus und sein Evangelium." — ist ed., p. 321. 

a "Wenn es nun so steht, dass das Schriftprinzip, rein fur sich genommen, die 
Herrschaft einer ausseren Gesetzesautoritat bedeuten mttsste, und umgekehrt das 
Prinzip der Gegenwartserfahrung die Auslieferung an den Subjectivismus, so liegt es 
eigentlich nahe, die Norm des christlichen Glaubens in dem lebendigen Rapport 
dieser beiden Factoren zu suchen, in dem vom christlichen Gegenwarisglauben erlebten 
und innerlich angeeigneten Evangelium Jesu." — 2d ed., p. 305. 
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as an authoritative source of control ? Must we not rather learn from 
all portions of history in so far as these can teach us ? 

This criticism, however, indicates that the work of expounding the 
meaning of the historical study of religion has been so admirably done 
by Wernle in the preceding sections, that it reveals clearly the incompati- 
bility between a conception of theology which employs the deductive 
method of appeal to an authoritative source isolated from history as a 
"norm," and that conception of the nature of religion and of religious 
belief which emerges from the application of the historical method of 
investigation. Not that it will affect seriously the content of theology 
if Wernle's definition be abandoned for a more inductive point of view; 
but it will mean that the New Testament expression of Christianity 
will be more completely integrated in the total history of which it is a 
part, and that the guidance which the theologian needs in constructing 
his system will come from an appreciation of the significance of the facts 
of historical development in their largest aspect. 

This notice would not be complete without an expression of positive 
appreciation of the vigor and the skill with which Wernle has set before 
the readers of his book the most important problems which a modern 
theological student must face, and has furnished such a suggestive 
analysis of these problems and of the resources at hand for their solution 
that his volume is in an unusually real and vital sense a genuine "intro- 
duction to the study of theology." If he may at times seem to ask too 
many questions without answering them, it should be recalled that the 
ability to see what the questions are is the primary condition of scientific 
scholarship. Moreover, the religionsgeschichtliche method of studying 
religion is itself so young that dogmatic decisions would be peculiarly 
inappropriate. At any rate, Wernle has shown that an immensely 
fruitful field for scientific research is furnished in modern theology, and 
that the interest in religion thus gained is a positive asset in the practical 
work of promoting Christianity. 

Gerald Birney Smith 

University of Chicago 



THE LIFE OF WILLIAM ROBERTSON SMITH 

Eighteen years have passed since the death of W. Robertson Smith. 
This delay in the appearance of his biography 1 has been due not to 
indifference or sloth on the part of Dr. Black, but to the fact that his 

1 1, The Life of William Robertson Smith. Pp. ix+638. II, Lectures and Essays 
of William Robertson Smith. Pp. xii+622. London: A. & C. Black, 1012. By 
John Sutherland Black and George Chrystal. $8.00 the set. 



